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Foreword

after a few years. Things have changed of course, but faces, events, objects, 
and landscapes are still recognizable. Some events have had their aftermath. 
Some people have had other adventures. Some items or landscapes have been 

-
ered in this volume. They belong to a certain phase in the discussions around 
the formation of the Pentateuch that started in the seventies of the last century. 
They were meant as contributions to the debate from a particular angle, that 

is any value in these studies, it is to be found mainly in the observations on 
the text.

-

the nature of the law codes, the problem of there being one or many narrators’ 
voices in biblical narratives, and the question of the redactor and the legitimacy 

-
cal exegesis, taking some examples from the past and the present.

-
gen, – exegetes considered that the text combined two main sources, a Yahwist 
and Priestly one. The Yahwist was afterwards considered as the older of the 

-
ful study of the text and a discussion with some recent and less recent studies 

biblical version of it is exilic or post-exilic. The second important conclusion 
of this study is that some important texts in the Pentateuch are later than the 
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Priestly Writer. Eventually, but this is not completely new, the study questions 

of the many works published afterwards and the criticism my article under-
went, the thesis seems to me still solid enough and my observations on the text 
remain worth further examination1.

-
ham cycle. The starting point is a synchronic analysis of some main features 
of the texts as it stands, namely time and space. The most important place in 
the Abraham cycle is Hebron and the most important period of his life is that 

th th year. From a diachronic point 

hand of the returnees from the exile who used several traditions coming from 
the land and reformulated them for their own purpose. Abraham becomes the 

all of those who came back from Mesopotamia as Abraham comes from Ur of 
the Chaldeans.2

-
ma of the Yahwist” (H. H. Wolff). A close examination of the vocabulary and 

surprised and even upset some of my colleagues. My thesis is that the text is 

text describing the migration of Abraham from Harran to Canaan and makes it 

1 See especially M. Witte, Die biblische Urgeschichte. Redaktions- und theologiege-
schichtliche Beobachtungen zu Genesis 1,1–11,26

1–11. See also L. Schrader
Genesis,” ZAW Bosshard-Nepustil, 
zu Text, Kontexten und Rezeption der Fluterzählung Genesis 6–9

Gertz
Auf dem Weg 

zur Endgestalt von Genesis bis II Regum. Festschrift Hans-Christoph Schmitt (Hrsg. M. 
Beck – U. Schorn Schüle,
Der Prolog der hebräischen Bibel. Der literar- und theologiegeschichtliche Diskurs der 
Urgeschichte (Genesis 1–11)
M. Arneth, Durch Adams Fall ist ganz verderbt … Studien zur Entstehung der alttestament-
lichen Urgeschichte 

2 For other recent studies on this topic, see Th. Römer
d’Abraham”, Studies in the Book of Genesis. Literature, Redaction and History (ed. A. 
Wénin Köckert
Abrahamüberlieferung”, Congress Volume. Leiden 2004 (ed. André Lemaire
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-
-

position. Some exegetes assert that this text contains traces of deuteronomic or 
deuteronomistic phraseology or theology. There may be similarities between 

during the exile. After the exile, they collected some of their own traditions and 
combined them with a few ideas introduced by the returnees from the exile, for 
instance, the fact that Abraham was called by God from Ur of the Chaldeans 

he experiences an exodus before the Exodus and something similar to the 
Sinai theophany before the Sinai theophany, and Yhwh concludes a covenant 

mount Sinai. Abraham precedes Moses and this is the main challenge of this 

returnees and the people of the land came to a kind of compromise because 
they could not live separately in the small province of Yehud, and this for eco-

mentality of the people of the land, but it also picks up one of the features intro-
duced by the returnees, namely the call of Abraham from Ur of the Chaldeans. 
The people of the land had to use this feature because they wanted to introduce 
an exodus before the Exodus. Abraham’s journey was the most appropriate mo-

it as an addition – is the price that had to be paid to make the text acceptable 

Now, as we know, and this is a result of recent research, Genesis and Exo-
dus, Abraham and Moses, represent different traditions and different claims 

tradition, with its insistence on law and covenant, cult and temple, the mental-

On this text, see, for instance, A. Flury-Schölch, Abrahams Segen und die Völker. 
Synchrone und diachrone Untersuchungen zu Gen 12,1–3 unter besonderer Berücksichtigung 
der intertextuellen Beziehungen zu Gen 18; 22; 26; 28; Sir 44; Jer 4 und Ps 72

Leuenberger, Segen und Segenstheologien im alten Israel. 
Untersuchungen zu ihren religions- und theologiegeschichtlichen Konstellationen und Trans-
formationen
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ity of the returnees. This group was perhaps less united than is often thought, 
but let us leave that question aside for the time being. The people of the land, 
on the other hand, who never left the province of Judah, had in Abraham and 
the traditions attached to him a basis for their claims against the returnees. 

result of long discussions, tensions, negotiations, concessions, agreements, and 
compromises between the different groups obliged to live together in the small 
province of Yehud.4

We come to a completely different exegetical literary genre with the study 

-
ent instruments. There is no monopoly in exegesis, and there is no monotony 

methods to biblical narratives without denying the main results or the le-

6 But 

reading positions, irony, and especially the use of some props in the scenery. 

small handbook on the topic.
We shift again to another method in the short study entirely dedicated to a 

,
My purpose is to show that this word was inserted by a very late redactor who 
intended to make Abraham an early very conscientious observer of the law 

three chance guests. The reader, however, knows from the start that Yhwh him-
self is present among these guests, and this is what matters for the late redactor 
responsible for the insertion of the word 

Gen 22 is one of the most famous episodes in the whole of the Book of 
Genesis. Two articles deal with this text from two different viewpoints. The 

4 For other and recent opinions on this text, see among others, C. Levin -
Gott und Mensch im Dialog.

Geburtstag (Hrsg. M. Witte
L. Schmidt VT

The text was recently studied from another viewpoint by, among others, D. Jericke, 
Abraham in Mamre. Historische und exegetische Studien zur Region von Hebron und zu 
Genesis 11,27–19,38 

6 See J. Muilenburg JBL
J.-L. Ska, “Our Fathers Have Told Us”: Introduction to the Analysis of Hebrew Narra-

tives 2

The method chosen is that of M. Fishbane, Biblical Interpretation in Ancient Israel
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9

than Abraham – who does not know that God is testing him – and Abraham 

instance, the reader never knows exactly what the mental processes in Abra-
ham’s mind are. We can only observe what he does and infer from these actions 
what decisions he takes each time. His interior drama is never disclosed to the 
reader. The dramatic tension in the narrative comes to its high point when the 

anagnorisis, the 
passage from ignorance to knowledge, is experienced by God himself. This 
paradox – that gave much trouble to rabbis and Fathers of the Church alike – is 
the way Gen 22 exposes in narrative terms the mystery of human freedom in 
relation to God.

-
out the centuries by the different schools of exegesis and in different denomina-

main shift in the interpretation of the text takes places at the beginning of the 

and they are more attentive to Abraham’s drama and less inclined to save God’s 
omniscience.

The exegetical and methodological landscape changes once again when 

surely one of the most discussed passages in the whole Book and especially 
in the Sinai section (chap. 9). A close examination of style, vocabulary and 
phraseology leads me to the conclusion that this text is a very late composition 
combining elements stemming from priestly and deuteronomistic theologi-
cal schools. The pericope, placed right at the beginning of the Sinai section, 

9 Among recent studies on Gen 22, let me mention at least A. Michel, Gott und Gewalt 
gegen Kinder im Alten Testament
Schmid
im Horizont innerbiblischen Exegese,” Gott und Mensch im Dialog

Witte
Schorn Auf dem Weg zur Endgestalt von Genesis 

bis II Regum. Festschrift Hans-Christoph Schmitt (Hrsg. M. Beck – U. Schorn) (BZAW 
Boehm, The Binding of Isaac: A Re-

ligious Model of Disobedience

Along the same lines, see also J.A. Steiger – U. Heinen, Isaaks Opferung (Gen 22) 
in den Konfessionen und Medien der frühen Neuzeit
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ad extra, the nation chosen to 
be at the service of the God of the universe, just as priests are at the service of 
the divinity in a temple. Ad intra,
but mainly by the priesthood.11

-
tify in these two elements symbols of legitimating two main institutions of the 

supported by several biblical parallels. The date of the text is also disputed, 
but the closest parallels in the Book of Ezekiel indicate, according to me, a 
post-exilic date.12

even the Hebrew Bible to enter the realm of the deuterocanonical or apocryphal 
books of the Old Testament (chap. 11). My contention is that this section of the 

-

too early to speak of the formation of a biblical canon, but we are on the way 
leading to it. The Writings, for their part, will receive their status as sacred and 
authoritative writings only later. My intention, in publishing this article, is to 

history. Events lose their importance and leave more room for personages and 

11

Schmidt
ZAW Achenbach

Pentateuch,” A Critical Study of the Pentateuch: An Encounter Between Europe and Africa
(eds. E. Otto – J. Le Roux

Graupner
Moses in 

Biblical and Extra-Biblical Traditions (Hrsg. A. Graupner – M. Wolter

12 For more information, see the recent commentaries on the Book of Exodus, C. Dohmen,
Exodus 19–40  Propp, Exodus 19–40: 
A New Translation with Introduction and Commentary 
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to adjust to a more Greek sensitivity where the human person plays a more 
prominent role.

With the article on the nature and purpose of the biblical collections of laws 

the main literary genres of the Pentateuch, the laws and the narratives, and on 
two main problems of modern exegesis, the legitimacy of redactional criticism 
and of source criticism.

laws, especially the nature and function of the biblical codes which are, most 
probably, literary works rather than codes of prescriptive and positive laws 
similar to most of the codes we know in continental Europe (chap. 12). Other 
aspects are analysed, such as for example the fact that all laws are promul-
gated in the desert, before the entrance into the promised land. This means 
that biblical laws are more personal than territorial. On this point biblical law 

law. Biblical laws are linked neither to territory nor to monarchy, the two pil-

consensus in authorizing a collection of laws, of equality before the law, and 

biblical laws, which are closer to wisdom teaching than to either ancient or 
modern codes of law, reminds us that in public life inner conviction should 
always precede legal constriction and sanctions. Collective responsibility is 
another aspect of biblical law that deserves a thorough explanation because 
it is often misunderstood. Translated into more modern terms, it means that 
every citizen is actively responsible for the good and the safety of the whole 
society. One of the corollaries of this principle is that, for biblical law, the 
rights of the victim are more important than the problems of determining with 

Law and ancient Germanic Common Law, the Bible is one of the main sources 
of modern western law.14

For some more recent information on this text, see the commentary by G. Sauer, Jesus 
Sirach / Ben Sira
Goshen-Gottstein Ben 
Sira’s God: Proceedings of the International Ben Sira Conference. Durham – Ushaw College 
2001 Egger-Wenzel

14 Westbrook
(ed.), A History of Ancient Near Eastern Law

J. Welch, Biblical Law Cumulative Bibliography on CD-ROM -
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The second literary genre of the Pentateuch, narrative, is the object of an 
article that proposes an answer to a basic question in the dialogue between 

only one voice, i. e. one narrator, or there are many voices in biblical narratives. 
The one voice of the one narrator often invoked by exegetes who adopt syn-
chronic methods is a way of demonstrating the basic unity of biblical literature. 

instance. This holds true especially for texts which are commonly considered 

these intricate narratives? My answer is that in biblical narratives the voices 
are many, especially in composite texts, and the image we have to use is that 
of a concert of voices in a choir, not that of a soloist.

is a basic concept of diachronic exegesis and it was therefore appropriate to 

concept of redactor against recent attacks, especially coming from my friend 
John Van Seters.16

edited ancient manuscripts, never to the authors of the works themselves. My 
answer is based on two main observations. First of all, the problematic notion 
is not that of redactor, but of author. As William M. Schniedewind aptly notes, 

-
sizes the individuality of the author. The emphasis on individual expression is 

instance, the literature belongs to the group that shares the tradition. The mean-

 The 
anonymity of the authors of the Pentateuch is a main characteristic of biblical 
literature and we should not forget that John Van Seters’ two main authors, 

Otto -
ThRu
Seybold, Poetik der erzäh-

lenden Literatur im Alten Testament (Poetologische Studien zum Alten Testament 2; Stutt-
 Smith

RB
Id

RB
16 See his recent study, published after my article on the topic, J. Van Seters, The Edited 

Bible: The Curious History of the “Editor” in Biblical Criticism -

W. M. Schniedewind, How the Bible Became a Book: The Textualization of Ancient 
Israel 
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namely the Yahwist and the Deuteronomist, are simply inventions of mod-
ern exegesis. They did not sign their works and did not leave traces of their 

My second line of argument goes along with a recent trend in textual criti-
cism. The discoveries of Qumran led to a re-evaluation of ancient versions such 
as the Septuagint and the Samaritan Pentateuch. The differences between the 
different textual traditions show, in my opinion, that texts were never con-

other tradition can easily be detected by a careful comparison of the different 
manuscripts at our disposal. For instance, are the differences between the Book 
of Jeremiah in the Septuagint and the Masoretic Text, which is sixteen percent 
longer and adopts a different order of chapters, to be explained by the work 

-
tached to the hebraica veritas and has not yet realized that the Masoretic Text 
has no monopoly in biblical exegesis. He replied to my article, pinpointing 
some weaknesses in my argumentation, especially in my use of Homer.  But, 
in my opinion, he did not give any satisfactory explanation of the notion of 

the Code of Hammurapi? And, in my view, John Van Seters did not explain the 
reason why texts such as the Book of Jeremiah could have been so drastically 
altered by other persons than his supposed author. What should we call them? 
Whether the Septuagint or the Masoretic text is more ancient does not impinge 
on the problem as such. Another clear example is the difference between the 

-
tributed to authors, redactors, or translators? Anyway, the question is crucial 
and the adding to the number of redactional layers to solve critical problems in 

John Van Seters’ caveat. To adapt Ockham’s principle, let me say, Redactiones 
non sunt multiplicandae praeter necessitatem.

Flavius Josephus and that of Spinoza.19

culture (Contra Apionem), defended the antiquity and the unity of the Jewish 
Scriptures in comparison with Greek literature, especially Greek historiogra-
phy. He wanted to show the superiority and reliability of Jewish Scriptures in a 
world that had much, if not exclusive, admiration for Greek culture and tended 
to consider everything else as barbarian. From the time of Baruch Spinoza, 
on the contrary, scholars started to detect tensions and contradictions in bibli-

J. Van Seters
http: / /www.jhsonline.org and http: / /purl.org / jhs.

19 This chapter contains the unpublished text of a conference given at the Facoltà Valdese 
di Theologia th
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cal literature. Progressively they also showed that the texts were written long 
after the events they are supposed to describe. My contention is that we have 
good reasons today to be disciples of Spinoza rather than of Josephus. This 
is not only a result of recent progress in exegetical research or a simple fad 

manuscripts, the new interest in the Septuagint and the Samaritan Pentateuch, 
the comparison with Ancient Near East texts, and the careful interpretation 

-
lical choirs.” The variety of texts treated and the variety of methods used in 
this volume is only one way of emphasizing that the word Bible is originally a 
plural, –

-
portunity to express my deep gratitude to him.

original form because they contributed to the exegetical debate in that form. 

expound my positions at length.21

Dr. Mark Smith for kindly inviting me to publish a selection of articles in the 
series Forschung zum Alten Testament and Dr. Henning Ziebritzki for his en-

November the 1st

Nadler, Spinoza’s 
Heresy Popkin, Spinoza (Oxford: One World, 

Rodgers, Making History: Josephus and Historical Method (Supplements to the 

21 J.-L. Ska, Introduction to Reading the Pentateuch



The Story of the Flood: a Priestly Writer 
and Some Later Editorial Fragments

-
pothesis, to the detriment of the one about fragments or supplements, Hermann 
Hupfeld distinguished two independent and different sources in the story of the 
Flood (Gen 6–9)1. He came to the following conclusions: the Grundschrift, or 

2. Schrader  and Budde4

this way of dividing up the verses has remained unchanged until this day . The 

are normally ascribed to the Yahwist6. On the other hand, the exegetes also 
managed to discover a Yahwist version parallel to the Priestly Writer in two 

redactional interventions inside the J text which, according to them, harmo-

1 H. Hupfeld, Die Quellen der Genesis und die Art ihrer Zusammensetzung von neu-
em untersucht 
J. Astruc, Conjectures sur les mémoires originaux dont il paraît que Moïse s’est servi pour 
composer le Livre de la Genèse, avec des Remarques qui appuient ou éclaircissent ces Con-
jectures Astruc, Conjectures sur 
la Genèse. Introduction et notes de Pierre Gibert Eichhorn,
Einleitung in das Alte Testament Ilgen, Die Urkunden des 
ersten Buches von Moses in ihrer Urgestalt … 
(mainly two sources, the two Elohists).

2 Hupfeld, Quellen,
E. Schrader, Studien zur Kritik der biblischen Urgeschichte Gen. Cap. I–XI. (Zürich 

4 Budde, Die biblische Urgeschichte (Gen. 1–12,5)
See, for example, A. Dillmann, Die Genesis 

Holzinger, Genesis Gunkel,
Genesis (GHAT 1,1; Göttingen Driver, The Book of Genesis (West-
minster Commentaries; London 9 Skinner, A Critical and Exegetical Com-
mentary on Genesis 2

6

Westermann,
Genesis 1. Genesis 1–11 
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. The commentary by Westermann, to cite just one example, takes 
up the allocation of the verses as proposed by Hupfeld, Schrader and Budde 

.

consensus is almost total and discussions bear only on some minor points. 
-

sion centres on 9:4–6 which is sometimes considered as a later addition in the 
Priestly style9 .

Grundschrift was 

and Wellhausen and the Priestly Writer became a post-exilic document, later 
than J11

than the Priestly version of the same episode and no one, or hardly anyone, 
asked about the legitimacy of this operation in this precise case, as in so many 
others as well.

On the other hand, the relationship between J and P has been the subject of 
various studies that have not always produced concordant results. McEvenue 
thinks that P depends on J12. The idea had already been mooted by Volz and 

See especially M. Noth, Überlieferungsgeschichte des Pentateuch
and 29.

Westermann, Genesis 1,
on this point; see G. J. Wenham, Genesis 1–15 
this author offers an original theory about this; see below); L. Ruppert, Genesis. Ein kri-
tischer und theologischer Kommentar. 1. Teilband: Gen 1,1–11,26 

McEvenue, The Narrative Style of the Priestly Writer 
Zenger, Gottes Bogen in den Wolken. Untersuchung zu Komposition und 

Theologie der priesterschriftlichen Urgeschichte 

9 This suggestion was made by Holzinger, Genesis, Smend,
Die Erzählung des Hexateuch auf ihre Quellen untersucht (Berlin 1912) 9; McEvenue,
Narrative Art, Lohfink Studien 
zum Pentateuch Westermann, Genesis 1, 621, rejects 
the idea.

Schrader, Studien, 141; Budde, Urgeschichte, Gunkel, Genesis,

11 For more details see A. de Pury – T. Römer
problème et brève histoire de la recherche,” Le Pentateuque en question (éd. A. de Pury)
(Le Monde de la Bible; Genève 21991) 22–29.

12 McEvenue, Narrative Style,



. Eerdmans had come out with the opposite opinion14. More recently, 
two exegetes, Wenham and Blenkinsopp, have again proposed a hypothesis 
similar to that of the Dutch exegete (without knowing it): the J texts would 
form a series of redactional additions later than P -

again, but with an 

Our purpose will be to clarify some points in this debate. First of all we 

shall call them, do not belong to the J source and that they are, on the contrary, 

-
ally ascribed to J are additions coming from a post-exilic redaction. However, 
before being able to discuss the J text we have to review the way some verses 

and not to J. Consequently, they will not enter into the debate.

1.1. Gen 7:7–9 and the two entries into the ark

-
table tour de force to maintain that we have here a J text16. Here we have a 

. And the reference 

J. However, the rest of the text plays more than one outrageous trick on the 

P. Volz – W. Rudolph, Der Elohist als Erzähler. Ein Irrweg der Pentateuchforschung?
An der Genesis erklärt 

14 B. D. Eerdmans, Alttestamentliche Studien Die Komposition der Genesis 

Wenham, Genesis 1, Blenkinsopp, The Pentateuch: An Introduction to the 
First Five Books of the Bible
See also E. Blum, Studien zur Komposition des Pentateuch

16 See, for example, the discussion in Holzinger, Genesis,
Prolegomena zur Geschichte Israels

Blum Studien,
Among other items: , , , .
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. He it is who would have described Noah’s family like P 
-

duced properly Priestly formulas and words which were unknown to J such 
as 19; 
ironies, he would even have changed the name of  into  in the same 
verse. That means a lot of interference in a very short space.

-

the hand of J in this passage.

(  and 
21. However, similarities in vocabulary 

-

orders to take seven couples of pure animals and only one couple of impure 

board the ark, without making any distinction between them. The divine order 
was concerned essentially with the number of animals to be selected in each 

to understand that Noah simply took one couple of pure and impure animals, 
because it does not have the seven couples – one couple contrast to be found in 

 and the verb 

(J) which uses the verb 

so almost automatically and often unwittingly. Noah therefore really will have 
carried out the divine order. But that cannot cancel out the fact that the reader 

verses state two different things. At this stage it is necessary not to confuse the 
particular contribution made by each element taken individually and the read-

For the list of these interferences see A. F. Campbell – M.A. O’Brien, Sources of the 
Pentateuch: Texts, Introductions, Annotations 
in a pedagogical way the conclusions of Noth, Überlieferungsgeschichte,

19

21 .
On this same problem cf. Blum, Studien,



exegete is likely not to see that the overall impression is the fruit of a clever 
22.

a feature of the style proper to the Priestly author. The double account of an 
event is the sign of the particular importance attached to it by P. This, among 

. 4. The second description of 
the event with a preference for the use of the qatal instead of wayyiqtol

sentence, is a qatal ( 24.
This fourth element, the repetition of the same phrase with, as the only im-

portant change, the passage from the wayyiqtol to the qatal, is found in some 
other priestly texts. Each time it is a question of an important moment in the 

seventh day; the text twice uses the verb  and repeats the same syntagma: 
(2:2) and 

The story of the burial of Abraham in the cave of Machpelah provides a second 
example: ; . The third example of the 

whole section describing the construction of the tent of meeting with a three-

22 Westermann, Genesis 1,

reaction in Wenham, Genesis 1,  Andersen,
The Sentence in Biblical Hebrew Kessler

Rhetorical Criticism: Essays in Honor of J. Muilenburg (eds. J. J. Jack-
son – M. Kessler

On this formula see McEvenue, Narrative Style,

Blum,
Studien,

24 C. F. Keil, Genesis, (bc
Dillmann, Genesis, 144, 

Budde, Urge-
schichte, Keil; G. J. Spurrell, Notes on the Text of the Book of Genesis 
(Oxford 2 Cassuto, A Commentary on the Book 
of Genesis From Noah to Abraham VI 9–XI 32 (Jerusalem 1964) 91, declines to translate 

-
tify it. The following, however, translate in this way: Einheitsübersetzung; NAB; B. Jacob,
Das erste Buch der Tora. Genesis Speiser, Genesis (AB 1; New 

As far as this text is priestly. Cf. E. Blum, Die Komposition der Vätergeschichte 
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wayyiqtol: 
times later on in the qatal form ( 26.

in the Priestly 
-

cumcision . Noah and Abraham are both characterized in a similar way. What 
is said of Noah is asked of Abraham: to be perfect and to walk with his God. 
Gen 6:9 in fact says of Noah: 

The essential part of this description comes again in what Yhwh says to Ab-
raham, but in inverse order and with a slight variation: 

-
tics. With Noah’s entry into the ark the second stage of universal history starts. 
Those entering into the ark with Noah will be the ancestors of humankind and 
the post-diluvian world. As for circumcision, it marks the beginning of the his-

a new stage in the priestly history of salvation29.
For all these reasons it is therefore more reasonable to see a priestly text in 

not negligible consequence of depriving J of another essential element in the 
story, the entry into the ark.

However, this division once again rests on the supposition that the story nec-

-
gested by Budde

26 McEvenue, Narrative Style,
García López ,” TWAT

On this similarity see W. Groß -
schrift,” TTZ Weimar -
geschichte,” ZAW

The preposition is different in both cases:  (6:9) and 
29 On the importance of the entry into the ark see McEvenue, Narrative Style, 61; 

Westermann, Genesis 1, García López
Going back as far as Hupfeld, see his Quellen,

Schrader,
Studien,

Budde, Urgeschichte,



may have been introduced by an editor who wanted to harmonize the two texts 

priestly chronology . Still more simply, in our hypothesis, this editor could 

entirely to the priestly account and, still in our hypothesis, the J fragments 
could have been inspired by this fact to create their own chronology . What-

on our subject .

dividing them into sources destroys a text cleverly constructed to depict gradu-

(v. 21), the story describes the destruction of all living creatures.
The style of this section shows a clear movement of progression. The word 

-
tence takes up the verb of the previous one and prolongs it. Thus the verb 

way the verb 

Budde, Urgeschichte, 246; Skinner, Genesis, Westermann, Genesis 
1, 

Elliger -
ZTK Kleine Schriften zum Alten 

Testament McEvenue, Narrative Style, 62; N. 
Lohfink Congress Volume Göttingen 1977 (Hrsg. 
W. Zimmerli Studien zum Pentateuch, 222, 
n. 29; P. Weimar -
lung,” BN

which unites the 
). See Schrader, Studien,

141, followed by the majority of exegetes. Cf. also the word 
notes to  which may be suggested by 

 is always 
associated with the word 

may be a later editor, without prejudging his identity here.
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19:

The adverbs underline this progression. The verb 
own; it is accompanied by the adverb -
pears, doubled ( ), in v. 19, joined to the verb :

19:

earth” (
over the earth” ( ); in that way the 

expression 

the whole heaven” ( ) .

with the following verses, among other things, by taking up the verb  in 
-

tains no contradiction or any real repetition or tautology . This is why there is 
no reason for dividing it into two sources.

Here, Hupfeld is very sincere. He admits to having done everything he could to 
-

of the drop in the level of the waters. Do we have to fall into step with him like 
the majority of his colleagues? That does not seem obvious.

. Does one have to grant it 
-

For more details, see Kessler
This is Hupfeld’s opinion, Quellen, 9.
Hupfeld, Quellen,

noch fehlende Angabe des Abnehmens gewonnen, und daher in ihrem Namen mit Dank 
angenommen.”

See Budde, Urgeschichte,



9

plete descriptions of the decrease in the level of the waters. Moreover, there 

the slow drop in the level of the waters, and thus supposes a long lapse in time, 
whereas the second seems to go back to resume the description at the beginning 

-

.
These arguments, however, are not compelling

when one carefully studies the construction of the passage. P in fact is describ-
ing twice, in a parallel fashion, the fall in the level of the waters and, each time, 

is not only the wind but the closure of the fountains of the deep and the lock-

account of the same events until the complete drying up of the waters, an ac-
41.

42

noted that the rise in the level of the waters was already accompanied by two 

the rise of the waters, it is therefore no more surprising that it does not describe 
their fall

strongest argument in favour of our hypothesis.

Hupfeld, Quellen, Schrader, Studien, 141–142; Budde, Urgeschichte, .
See Budde’s hesitations,Urgeschichte,

41 Lohfink -
phon?,” BN Sarna
Literary Feature of the Genesis Narratives,” The Creation of Sacred Literature: Composition 
and Redaction of the Biblical Text Friedman) (Near Eastern Studies 22; Berkeley 

Ska
Bib Id
bibliques,” Congress Volume – Paris 1992

42  formula, the formula 



The Story of the Flood: a Priestly Writer and Some Later Editorial Fragments

1.4. The drying out of the soil (8:13–14)

For Hupfeld, these two verses are part of the priestly account44

the land dry up, was to be ascribed to J . He gives three reasons for his choice. 
Attention to details is the mark of J, not of P. The expression  is unu-

last time in v. 14b, with slightly different wording46. Schrader’s position has 
brought about unanimity.

Here as elsewhere it seems that the theory of sources has prevailed over an 

-
tailed, whereas the account called J is more than succinct . On the other hand, 

-
dow? And besides, he could already have ascertained that the earth ought to be 

) is a frequent 
word in the priestly account of the building of the tent and corresponds to the 

 in 6:16 .
As for the word , it should not cause too much surprise in P. The latter 

uses it with the root 49. Moreover it 
readily alternates the terms  and  with this root 

P uses the word 

what may be thought, to introduce some variety into its system

time, it uses the verb  with the expression ; the second, it takes up 
the same verb again but with another formula, ; lastly, the third time, 

44 Hupfeld, Quellen, 11. See also J. Wellhausen, Die Composition des Hexateuchs und 
der historischen Bücher des Alten Testaments

Schrader, Studien,
46 The verb  (14b) replaces the verb 

Westermann, Genesis 1,

For 
Zurro

del Génesis,” EstBíb
49 Dillmann, Genesis,

McEvenue, Narrative Style,
system.”
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it prefers the verb  to the verb , and it can therefore take up the word 

14:

narrator points out that the earth is drying out. Next, Noah takes note of the 
fact. There is therefore no repetition or tautology but a change of perspec-
tive: what was said by the narrator is seen by the person who, in fact, is the 

the particle  which follows the verb . P had used the same narrative 

is also indicated by construction . Finally, the verbs  and 

To complete our analysis we still have to deal with two particular problems 

1.5. The destruction of the universe (7:22–23)

-
cabulary, among other things the use of the verb . As regards 

 and the rare word 
We shall speak later on about the priestly expressions in this verse . On v. 22 
the critics have hesitated
with a line of argument that from then on settled the choices of criticism . The 

On this procedure, see J.-L. Ska, “Our Fathers have Told Us.” Introduction to the 
Analysis of Hebrew Narratives 

See O. Kaiser TWAT Speiser, Genesis, -

.
Hupfeld, Quellen, Schrader, Studien, 

T. Nöldeke, Untersuchungen zur Kritik des Alten Testaments
of J: Dillmann, Genesis, Wellhausen, Composition, 4; E. Reuß, L’histoire sainte et 
la loi (Pentateuque et Josué) 

Budde, Urgeschichte,
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verb  is parallel to the verb  and is a useless repetition for it. The word 

. Only the syntagma 
may be redactional, uniting the priestly expression 
a formula in J, 
along with Budde, especially because of the presence in this verse of elements 
which can hardly belong to P, the formula , and the word 

. Moreover, if the verse were priestly, one would all the more expect to 

perhaps a trace of editorial wok ( ).

1.6. The scene with the birds (8:6–12)

Along with the majority of exegetes, we still think that this scene does not be-
long to P. Hupfeld has provided the main arguments in favour of this opinion .
The style is different; it is not content with essentials but is more attentive to 

-
istic of J61

( ) whereas the priestly account of the building of the ark mentions a 
(6:16) but not a window62. The problem of a possible doublet in this scene does 
not concern us immediately; besides, the Mesopotamian parallels incline one 

.

1.7. Conclusion

A later editor, who is perhaps the editor of the J fragments, has undoubtedly 

Weimar, Untersuchungen zur Redaktion des Penta-
teuch Briend
hypothèse documentaire,” Le Pentateuque. Débats et recherches (éd. P. Haudebert) (LD 

For the problem posed by the verbal form , see C. Rabin
Textus

Hupfeld, Quellen,

also Schrader, Studien, Budde, Urgeschichte,
61

62 Schrader, Studien,
See Westermann, Genesis 1, 



3. The late vocabulary of the “Yahwistic” (J) fragments in Gen 6–9

( ). Lastly, a priestly halaka is to be found in 9:4–664.
We are now in a position to deal with the questions concerning the nature of 

the verses ascribed to source J.

form a complete story

This has often been noted and we can only repeat what has been said elsewhere. 
Two important elements are missing in the J account: the description of the 
building of the ark and leaving the ark

J one. This explanation, however, is unsatisfactory and the classic hypothesis 
hardly avoids contradiction. To show this we therefore remain within the 

editor went about it in this way only in these two cases, whereas he retained 

of divine instructions about the construction of the ark in one story. But that 
is less comprehensible in what concerns leaving the ark because the story, ac-
cording to the opinion we are discussing, contains two descriptions of the entry 

mention the pure and impure animals leaving the ark just before Noah offers 

to resign ourselves to saying that the J account is either lacking in clarity or is 
incomplete. Furthermore, we have seen that it does not contain the account of 
the entry into the ark, leaving the ark, the rise and fall of the water-level and 

fragments in Gen 6–9

Many expressions used by the J account, as it is called, on analysis are shown 
to date from a late period; moreover, they do not occur in other texts that clas-

64 See above n. 9, for 9:4–6. Westermann’s objections, Genesis 1,
by Lohfink Studien zum Pentateuch,

See, for example, Westermann, Genesis 1,


