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3  Chapter 1 

Methodological Issues 

“Identity is the answer to everything. There is 
nothing that cannot be seen in terms of identity. 
We are not going to pretend that there is the 
slightest argument about that.”1 

1.1  Research Question 
 
The general research question which guides this study is: How do the 
authors of religious texts reconstruct their community identity and ethos in 
the absence of their central cult? My particular socio-historical focus of 
this more general question is: How do the respective authors of the Gospel 
according to Matthew, and the editor(s) of the Mishnah redefine their 
group identities following the destruction of the Second Temple?2 

                           
1 A character in N. Dennis, Cards of Identity (New York: Vanguard Press, 1955). 
2 The ethos of a community is the lived-out expression of a given community’s self-

perceived identity and worldview. Community ethos has been discussed in terms of its 
functional ‘inclusive’ and ‘exclusive’ aspects. Thus, Michael Wolter states, “[T]he prac-
tices of an ethos point beyond themselves since it is the identity of the group that is 
expressed by them. … Through exclusive practices the group differs from its social 
environment, whereas the inclusive practices are also practiced by the social majority and 
therefore can suit its integration into society.” Idem, “‘Let no one seek his own, but each 
one the other’s’ (1 Corinthians 10,24): Pauline Ethics according to 1 Corinthians,” in 
Identity, Ethics, and Ethos in the New Testament (ed. J. G. van der Watt; BZNW 141; Ber-
lin and New York: De Gruyter, 2006), 199–217 (here 200–201, emphases original). Wol-
ter goes on to discuss the way that Jewish ethos is not limited to the moral categories of 
‘good’ or ‘evil,’ or ‘just’ or ‘unjust,’ but also functions via boundary markers (e.g., circum-
cision, food laws, festival days), to distinguish it from the surrounding Gentile culture. 
Wolter acknowledges the work of J. D. G. Dunn, citing “The New Perspective on Paul,” 
in idem, Jesus, Paul and the Law: Studies in Mark and Galatians (London: SPCK, 1990), 
183–214. See also Wolter’s earlier study, “Ethos und Identität in paulinischen Gemein-
den,” NTS 43 (1997): 430–44, and his Theologie und Ethos im frühen Christentum: 
Studien zu Jesus, Paulus und Lukas (WUNT 236; Tübingen: Mohr Siebeck, 2009); S. von 
Dobbeler, “Auf der Grenze: Ethos und Identität der matthäischen Gemeinde nach Mt 
15,1–20,” BZ 45 (2001): 55–78; and the subsequent volume, Ethos und Identität: Einheit 
und Vielfalt des Judentums in hellenistisch-römischer Zeit (ed. M. Konradt and 
U. Steinert; Paderborn: Schöningh, 2002). For Matthew and ethos, see B. Gerhardsson, 
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Happily for this present study, the wider consensus views which provide 
the framework for my defining question have enjoyed the focus of 
vigorous academic debate and discussion in recent years.3 The fruit of such 
scholarly engagement has provided us with new lenses through which to 
evaluate reigning paradigms and consider the consequent proposals of 
alternative hypotheses.4 Whereas prior to these studies, the question related 
to my subject would have been, in what ways did the destruction of the 
Second Temple fundamentally transform Judaism and its emerging sister 
religion,5 the Jesus movement – on its way to becoming ‘Christianity’ –, 
the question has now become, did the Second Temple’s destruction funda-
mentally change Judaism and (emerging) Christianity?6  

Thus, applied to my particular focus – on the text of Matthew and the 
Mishnah in this study – the question I am interested in can be asked a 
number of ways. The historical and literary question may be phrased as, 

                           
The Ethos of the Bible (trans. S. Westerholm; Philadelphia: Fortress, 1981), esp. ch. 3 
(33–62), “Early Christianity’s Ethos according to Matthew.” 

3 E.g., Jewish Identities in Antiquity: Studies in Memory of Menahem Stern (ed. L. I. 
Levine and D. R. Schwartz; TSAJ 130; Tübingen: Mohr Siebeck, 2009); and the revised 
versions of papers presented at a symposium held at the Hebrew University in 2009, Was 
70 CE a Watershed in Jewish History? On Jews and Judaism before and after the 
Destruction of the Second Temple (ed. D. R. Schwartz and Z. Weiss in collaboration with 
R. A. Clements; AJEC 78; Leiden: Brill, 2012); S. Schwartz, Imperialism and Jewish 
Society, 200 B.C.E. to 640 C.E. (Princeton: Princeton University Press, 2001); P. J. 
Tomson, “Transformations of Post-70 Judaism: Scholarly Reconstructions and Their 
Implications for Our Perception of Matthew, Didache, and James,” in Matthew, James, 
and Didache: Three Related Documents in Their Jewish and Christian Settings (ed. 
H. van de Sandt and J. K. Zangenberg; SBLSymS 45; Atlanta: SBL, 2008), 91–121. See 
now, P. J. Tomson and J. Schwartz, Jews and Christians in the First and Second Cen-
turies: How to Write Their History (CRINT 13; Leiden: Brill, 2014). 

4 This is also exemplified by Seth Schwartz, Imperialism and Jewish Society, who has 
emphasized (291) the importance of an integrative and interdisciplinary approach that 
assesses ancient Judaism in the wider context of “shifting types of imperial domination.” 
Schwartz sees (ibid.) Jewish literature, art, and archaeology as a response to “the gradual 
christianization of the Roman Empire.” His bold approach, regardless of one’s agreement 
or disagreement with his various claims, models a rigorous and integrative methodology 
that serves as a (partial) control that is often lacking in myopic monographs laden with 
unarticulated assumptions about their broader historical and cultural context. 

5 Even this phrasing of the relationship between ‘Judaism’ and ‘Christianity’ is the 
result of such recent refinements of older paradigms as I will discuss in Chapter 3. 

6 Or in the language of the above-cited (n. 3) symposium publication, Was 70 CE a 
Watershed in Jewish History?. The evidence of post-70 continuities or discontinuities 
(e.g., the cult and the roles of its mediators; sects, hermeneutical approach to texts, lit-
urgy, ‘religious’ art, etc.) becomes the criterion by which hypotheses are tested. And in 
Tomson and Schwartz, Jews and Christians, e.g., J. Schwartz, “Yavne Revisited: Jewish 
‘Survival’ in the Wake of the War of Destruction,” 238–52; J. A. Overman, “The Destruc-
tion of Jerusalem and the Conformation of Judaism and Christianity,” 253–77. 



 1.1  Research Question 3 

what (if any!) was the impact of the destruction of the Second Temple for 
the respective authors of Matthew’s Gospel and the Mishnah, as evidenced 
by the way they constructed their texts? The sociological question is: what 
can we learn about the identity and ethos of the authors – and communities – 
related to Matthew and the Mishnah by studying their respective texts, and 
specifically for this study, the way their texts relate to – or ignore – the (now 
destroyed) temple?7 I am not primarily interested in focusing upon the 
historical aspect of my topic, but I am interested in the other two aspects. 
And finally, the theological question is, how have the respective authors of 
Matthew and the Mishnah articulated their understanding of God and his 
relationship to their communities in light of the Destruction? For Matthew, 
students of the Gospels since the early Church Fathers – and far more so 
since the advent of redaction criticism – have recognized that each of the 
evangelists8 offers a unique theological telling of the Jesus story, and in 
this study I am focusing upon the way that Matthew has told that story. 
History is the bedrock upon which the New Testament’s apostolic witness 
rests – even if that history is retrospectively woven together with the faith 
of the fledgling Jesus communities – and so I assume the importance of 
history for Matthew and the other authors of the canonical Gospels.9 This 
study however, as just noted, is not primarily concerned with finding the 
historical Jesus, although that ‘quest’ has occupied, and continues to 
occupy a justly important aspect of Gospel studies.10 My specific goal is 
tos determine what ways, if any, the destruction of the Jerusalem temple 

                           
7 Because of the relationship between the temple and the synagogue – whatever that 

might have been – I am also interested in the way these texts relate to that latter institu-
tion as well; and as will become clear in Chapters 9, 11, 12, and 14.3, in the question of 
the extent of the influence of the former upon the latter. 

8 In Gospel scholarship, the term ‘evangelists’ is a common way of referring to the 
authors of the canonical Gospels. 

9 In addition to the witness of the evangelists, see e.g., the statements of Paul, “… and 
that he appeared to Peter, and then to the Twelve. After that, he appeared to more than 
five hundred of the brothers at the same time, most of whom are still living, though some 
have fallen asleep. Then he appeared to James, then to all the apostles, and last of all he 
appeared to me also, as to one abnormally born” (1 Cor 15:5–7). The Johannine witness: 
“That which was from the beginning, which we have heard, which we have seen with our 
eyes, which we have looked at and our hands have touched – this we proclaim concern-
ing the Word of life” (1 John 1:1). The Petrine witness: “We did not follow cleverly in-
vented stories when we told you about the power and coming of our Lord Jesus Christ, 
but we were eyewitnesses of his majesty” (2 Pet 1:16). “Now as an elder myself and a 
witness of the sufferings of Christ …” (1 Pet 5:1a). 

10 See especially the multi-volume projects of N. T. Wright (Christian Origins and the 
Question of God [4 vols.; Minneapolis: Fortress, 1992–2013]) and J. D. G. Dunn (Chris-
tianity in the Making [2 vols.; Grand Rapids: Eerdmans, 2003, 2009]). 
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has influenced Matthew’s telling of the Jesus story, and what that means 
for his community’s identity and ethos.  

For the Mishnah, which I will discuss in Chapters 8–13, we are clearly 
dealing with a very different type of document than that of the First Gos-
pel.11 If the latter is best categorized as a biography,12 whatever we decide 
upon for the Mishnah, we can readily say that it belongs to a different liter-
ary genre. Its content consists of halakic discourse expressed in formulaic 
and lapidary prose, which, although generally made in the name of this or 
that sage, does not bear the imprint of individual personality or style. 
Furthermore, as we shall see, the relationship of its author(s)/redactor(s) 
towards history is largely anti-contextual, but that is getting the cart ahead 
of the horse. I will wait until a later chapter to probe the meaning of the 
form and function of this unique text. I am interested in the Mishnah as a 
text, and as also explained regarding my interest in Matthew, I am inter-
ested in the Mishnah as a text that establishes the identity and ethos of its 
readers. Furthermore, as sacred literature I am interested in the theology of 
its authors. What is immediately apparent upon encountering this docu-
ment is that it is almost wholly temple-centered. My interest in the Mish-
nah, then, is to attempt to understand why, on the one hand, the temple and 
its cult occupy such a central role as its subject matter, and yet on the 
other, the destruction of this same temple is barely alluded to among its 
voluminous pages. After studying the way that both of these texts relate to 
the temple, I will discuss the implications for their respective community 
identities in my final chapter. 

Let me begin at the outset, however, by summarizing some of the salient 
points that recent scholarship has forced us to reconsider regarding what, 
until only very recently, was assumed to be true concerning major trans-
formations of Jewish history as a result of the Second Temple’s destruc-
tion. The implications of this recent scholarship for both ‘Rabbinic’ (esp. 
‘Mishnaic’) Judaism and also for the early Jesus movement are what inter-
est me in this present study.  

                           
11 The ‘First Gospel’ is used synonymously with ‘the Gospel according to Matthew,’ 

‘Matthew’s Gospel,’ ‘Matthew,’ etc., based upon its position in the canon in accord with 
what the early fathers thought to be its temporal order in relation to the other canonical 
Gospels. Matthew’s opening with the genealogy of Jesus that begins with Abraham, 
combined with its Hebraic style and emphasis upon fulfilled prophecy also serves as a 
natural bridge to cross over from the ‘Old Testament’ to the New Testament. See my 
discussion in the following chapter on the authorship of the First Gospel (pp. 32–39), and 
Chapter 8 for my discussion of the genre of the Mishnah. 

12 See my discussion of the genre of Matthew in the following chapter (pp. 80–82). 
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1.1.1  Recent Scholarship on the Impact of the Destruction  
of the Second Temple 

Daniel Schwartz has provided us with a helpful analysis and summary of a 
recent symposium on the subject of the significance of ‘70’ C.E. for Jewish 
history.13 Since the conclusions of this symposium – and those of the 
aforementioned original collection of essays in honor of Menahem Stern,14 
along with other important recent studies15 – have reopened the discussion 
on formerly held consensus positions, it is necessary to take note of, and 
briefly discuss, their implications before proceeding to my particular appli-
cation of this question. 

Daniel Schwartz begins his summary by noting that the question of 
whether or not 70 C.E. was a watershed in Jewish history has been a topic 
of discussion for over a century and a half. After tracing the problematic 
nature of dividing Jewish history into eras, Schwartz notes the instructive 
example of Heinrich Graetz, whose procrustean attempt to fit Jewish 
history into three major eras finally proved unsuccessful.16 Graetz’s three 
eras were: the first era, culminating with a people in their land and ending 
with the destruction of the First Temple; the second era, culminating with a 
religious community in their land and ending with the destruction of the 
Second Temple; the third era, stretching from 70 C.E. to Graetz’s day, con-
sisting of a religious community in exile.17 

Schwartz’s purpose in noting Graetz’s contribution is in part to honor 
his inspiring example of a bold and integrative vision of Jewish history, 
and in part as a caveat to his emboldened – but ultimately failed – attempt 
to achieve this high but apparently unrealistic goal. Furthermore, whereas 
Graetz underestimated the significance of the political character of his 
second era (a religious community in the land), Schwartz notes that others 
have overemphasized this aspect for the (Second Temple) period:  

                           
13 D. R. Schwartz, “Introduction: Was 70 CE A Watershed in Jewish History? Three 

Stages of Modern Scholarship, and a Renewed Effort,” in idem et al., eds., Was 70 CE a 
Watershed in Jewish History?, 1–19. 

14 See n. 3 above. 
15 The limits of my study prohibit all but an occasional reference to S. Schwartz’s in-

fluential study, Imperialism and Jewish Society. For its significance, see the learned and 
helpful review by F. Millar, “Transformations of Judaism under Graeco-Roman Rule: 
Responses to Seth Schwartz’s ‘Imperialism and Jewish Society,’” JJS 58 (2006): 139–58.  

16 D. R. Schwartz, “Introduction,” 1, and ibid., n. 2, citing H. Graetz, Die Konstruk-
tion der jüdischen Geschichte (Berlin: Schocken, 1935 [1846]), translated as idem, The 
Structure of Jewish History, and Other Essays (trans. and ed. I. Schorsch; New York: 
Ktav, 1975). 

17 D. R. Schwartz, “Introduction,” 1.  



6 Chapter 1: Methodological Issues  

I refer to those many who write as if 70 meant the demise of a Jewish state – which is 
simply not true. The end of the Jewish state had come already in 63 BCE, when Pompey 
conquered Hasmonean Judea; or at least in 6 CE, when Rome put an end to even the 
Herodian vassal state and incorporated Judea directly into the empire.18 

Schwartz proceeds to ask, if the normative criterion employed by histor-
ians to define a given period – viz., who were those ruling over the people 
and land? – does not indicate that 70 was a turning point, what does? For 
Schwartz, neither culture, nor religious criteria point to 70 as a decisive 
turning point for Jewish history; for the former Hellenism continued until 
the rise of Islam,19 and for the latter, whether one prefers to mark the end 
of the period with the Bar-Kokhba revolt,20 or nigh unto a millennium later 
with the birth of Rashi, the putative watershed is still bypassed.21  

Schwartz further notes that the Rabbis are in agreement with standard 
surveys of the Talmudic period which begin two centuries before 70 with 
John Hyrcanus, and as noted, end a millennium later. This agrees with the 
Rabbinic view as evidenced in the Mishnah’s tractate �Abot especially as 
seen in its first two chapters which list the transmission of Torah from 
Sinai through the zûgôt22 (“pairs”) down to the second century C.E., with-
out any mention of the destruction of Jerusalem.23 Schwartz notes the 
ironical fact that in this “most central historical document” of the Sages, 
they “do not hint at any historical event at all. … If the Romans destroyed 
the Temple, that was sad, but the rabbis’ world could still ‘stand’ without 
it, on the universally accessible pillars of justice, truth, and peace (m. �Abot 

                           
18 Ibid., 3. 
19 Ibid., 4 with n. 12, for Schwartz’s reference to M. D. Herr, “Hellenism and the Jews 

in Eretz Israel,” Eshkolot n.s. 2–3 (1976/77–1977/78): 20–27 (Hebrew).  
20 D. R. Schwartz, “Introduction,” 4, n. 13, citing the example of E. Schürer, The 

History of the Jewish People in the Age of Jesus Christ (175 BCE–135 CE) (ed. G. Ver-
mes et al.; 3 vols.; rev. Eng. edn.; Edinburgh: T&T Clark, 1973–86). 

21 D. R. Schwartz, “Introduction,” 4–5, and ibid., 5, n. 14, for his citation of the sur-
vey of J. Goldin, “The Period of the Talmud (135 BCE–1035 CE),” in The Jews: Their 
History, Culture, and Religion (ed. L. Finkelstein; 2 vols.; Philadelphia: Jewish Publica-
tion Society of America, 1949), 1:115–215. 

22 Though �Abot does not employ the term zûgôt, the ‘pairs’ represent the generation-
al chain that preserved the oral law, and who link the prophets to the Tannaim. The Mish-
nah uses the term this way several dozen times in other tractates, e.g. “Said Nahum the 
Scribe, ‘I have received [the following ruling] from R. Miasha, who received [it] from his 
father, who received [it] from the Pairs (�	
��,�zûgôt), who received [it] from the Proph-
ets, [who received] the law [given] to Moses on Sinai, regarding one who sows his field 
with two types of wheat’” (m. Pe�ah 2:6 [C]). I will use rounded brackets, as I have here, 
if I make any insertions in Neusner’s translation in order to distinguish them from Neus-
ner’s square brackets.  

23 D. R. Schwartz, “Introduction,” 5.  
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1:18).”24 I will return to this ahistorical aspect of the Mishnah in Chapters 
8 and 10. Having concluded that, neither politics, culture, nor religion, pro-
vide us with the justification for claiming 70 C.E.’s epochal significance for 
Jewish history, Schwartz notes the, nonetheless, counter-intuitiveness of 
scholars who refuse to discard this notion. In order to explain this state of 
affairs, Schwartz sets out to explain the “three phases in modern scholar-
ship concerning the nature of Judaism in antiquity,” and more specifically, 
“three stages in the modern understanding of the relationship between 
priestly Judaism and rabbinic Judaism in antiquity.”25 For my purposes in 
this introduction, I will simply list the three stages. The first stage, which 
Schwartz dates until the mid-twentieth century, is represented by the view 
that “the Pharisees, who were identified with the scribes and also with the 
rabbis, enjoyed nigh universal authority among the Jews of the Second 
Temple period.”26 Schwartz explains that such views were based on the 
portrayal of the Pharisees in texts like the Mishnah, Josephus, and the New 
Testament.27 The existence of other sects was also known from the litera-
ture; however, the assumption of scholars was that these groups were mar-
ginal.28  

One way or the other, all agreed that the Pharisees were the most popular and most 
authoritative type of Judaism during the Second Temple period, all agreed that the rabbis 
were their heirs, and, therefore, all agreed that the destruction of the Second Temple 
didn’t change much, apart from eliminating whatever power base their competitors had 
had.29 

Daniel Schwartz’s examples of historians representative of this period 
include (for Israeli scholarship) the influential role of Gedaliah Alon.30 
Alon’s influence is also noted by Seth Schwartz, who in discussing the 
romantic nationalist ideology of Jewish historians – as exemplified in its 

                           
24 Ibid. See also idem, Reading the First Century: On Reading Josephus and Studying 

Jewish History of the First Century (WUNT 300; Tübingen: Mohr Siebeck, 2013), 174–
77. Schwartz discusses the inclusio of “three things” in m. �Abot 1:2 and 1:18. This is 
seen by him as an illustration of the transformation from the first saying, viz., Simeon the 
Just’s temple-centered saying (during the Second Temple period), to that of the second 
saying, Simeon ben Gamaliel’s saying (post-70 C.E.) which characterizes Israel’s cosmos 
as a universal one that is not spatially limited. 

25 D. R. Schwartz, “Introduction,” 5. 
26 Ibid., 6. 
27 Ibid., 6, where Schwartz mentions Matthew’s (23:2) depiction of the Pharisees as 

“sitting on the seat of Moses.” 
28 Ibid., 6–7, and 7, n. 20 for Schwartz’s examples of influential works which propa-

gated this view; at the head of the list is “Schürer’s handbook”; G. F. Moore’s Judaism in 
the First Centuries of the Christian Era (3 vols.; Cambridge: Cambridge University Press, 
1927–30); G. Alon, Jews, Judaism and the Classical World (Jerusalem: Magnes, 1977). 

29 D. R. Schwartz, “Introduction,” 7–8.  
30 See n. 28 above. 
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contemporary Zionist version – discusses Alon as a paradigmatic first 
generation Zionist historian. For the latter, the Jews had always constituted 
a nation, and the Rabbis were envisioned as nothing short of a “distillation 
of the Jewish national will.”31 Seth Schwartz spells out the implications of 
such romantic nationalist ideology for the way that these historians read 
the Rabbinic literature: 

[I]n short, they used what we might call a hermeneutics of goodwill, as opposed to the 
hermeneutics of suspicion now widespread among non-Israeli scholars. According to this 
model, rabbinic prescriptions could be used to describe Jewish life, rabbinic disagree-
ments were thought to reflect deeper social and political conflicts among the Jews, and so 
on. In fact, Alon was more careful about the deployment of this model than his followers 
have been. Thus, although his historiography remains resolutely rabbinocentric, Alon 
was at least aware, because the Palestinian Talmud told him as much, that the authority 
of the rabbis in Palestine in the third and fourth centuries was neither absolute nor un-
challenged.32  

Returning to the summarizing discussion by Daniel Schwartz, he then turns 
to “the second stage” in Jewish historiography that was heralded by the 
discovery of the Qumran documents and the seismic impact of their 
challenge to the reigning paradigm. Suddenly, the assumption of Pharisaic 
hegemony over ancient Judaism was no longer a tenable explanation for 
the very different picture of ancient Judaism provided by the sectarian 
‘library.’33 Of special significance for Schwartz’s focus – and for this pres-
ent study – is his insight regarding the priestly nature of the sectarian scrolls 
and the community that wrote and preserved them. Schwartz explains that 
the realization by scholars of the importance of “priestly Judaism” bol-
stered the importance of the Jerusalem temple and its priesthood and thus 
the Destruction was indeed viewed as a watershed. The priestly temple had 
very quickly been replaced by the “Rabbinic center” at Yavneh.34  

Schwartz places this period of scholarship as continuing up until the 
1970s, the decade that began with yet another ideological salvo against 
reigning assumptions – Jacob Neusner’s The Rabbinic Traditions about the 
Pharisees before 70, followed by further rounds from Neusner and others – 
fired at the old paradigm of Rabbinic hegemony.35 The main props that had 
held up the reliability of the old view – Josephus, the New Testament and 

                           
31 S. Schwartz, Imperialism and Jewish Society, 6. 
32 Ibid., 6 (emphasis original), and ibid., n. 9, for (S.) Schwartz’s similar point to that 

of (D.) Schwartz discussed above, viz., that this type of hermeneutical naïveté vis-à-vis 
the Rabbinic literature was standard among scholars of Jüdische Wissenschaft and their 
intellectual heirs up until the mid-twentieth century.  

33 D. R. Schwartz, “Introduction,” 8.  
34 Ibid., 8–9. 
35 Ibid., 9, and n. 27. J. Neusner, The Rabbinic Traditions about the Pharisees before 

70 (3 vols.; Leiden: Brill, 1971). 
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the Rabbis – were no longer able to sustain their claims for the popularity 
and hegemony of Rabbinic Judaism for the pre-70 period.36 Views about 
Rabbinic or Pharisaic Judaism for the study of the late Second Temple period 
gave way to E. P. Sanders’s corrective neo-logisms: ‘common Judaism’ 
and ‘covenantal nomism.’37 The 1980s saw the integration of new halakic 
material from Qumran begin to shed light upon the distinction between 
‘priestly’ and ‘Rabbinic’ Judaism. Scholars were beginning to realize that 
not only had they erroneously assumed the dominance of the Pharisees for 
pre-70 Judaism, but also that Pharisaic halakah was one among diverse 
expressions of Judaism for the period. Even Josephus’s advocacy for the 
Pharisees was now understood as his antipathy to them (!); the picture of a 
priest-dominated temple continued the clarification of the emerging pic-
ture.38 Another significant study, noted by Schwartz, that also marks the 
closure of the ‘second stage,’ is that of Ezra Fleischer, who argued that 
communal Jewish prayer was a post-Destruction innovation.39  

Schwartz mentions the work of Shaye Cohen in the third stage. Cohen 
along with other scholars emphasized the deceptive nature by which 
history’s winners (in this instance ‘the Rabbis’) ignore challenges to their 
emerging hegemony and thus greatly exaggerate their self-portrayed domi-
nance.40 Another historical ‘correction’ that surfaced during this stage is 
the restoration of the ongoing post-70 role of the priests.41 Daniel Schwartz 

                           
36 D. R. Schwartz, “Introduction,” 9, and ibid., nn. 28–30 for his list of significant 

contributors to the discussion. 
37 Ibid., 10, and n. 31, for Schwartz’s citation of E. P. Sanders, Paul and Palestinian 

Judaism: A Comparison of Patterns of Religion (Philadelphia: Fortress, 1977). 
Schwartz’s focus is upon the overturning of the old paradigm of Rabbinic hegemony, not 
the nature of its observance (‘covenantal nomism’; I have, however, noted that important 
element since it is integral to Sanders’s contribution. Schwartz insightfully draws atten-
tion to the difference between the title of Sanders’s opus to the earlier landmark work of 
W. D. Davies, Paul and Rabbinic Judaism (London: SPCK, 1958 [1948]), that had not 
yet integrated the Qumran material (Davies acknowledges such in his 1953 second 
edition preface, in which he still maintained that the scrolls confirmed his position).  

38 D. R. Schwartz, “Introduction,” 11, and ibid., n. 36, for his citation of S. Mason, 
“Was Josephus a Pharisee? A Re-Examination of Life 10–12,” JJS 40 (1989): 31–35, and 
ibid., n. 37, as well as idem, “Priesthood in Josephus and the ‘Pharisaic Revolution,’” 
JBL 107 (1988): 657–61. 

39 D. R. Schwartz, “Introduction,” 11, and ibid., n. 38 for his citation of E. Fleischer, 
“On the Beginnings of Obligatory Jewish Prayer,” Tarbiz 59 (1989/90): 397–441 (Heb-
rew); see also E. G. Chazon, “Liturgy before and after the Temple’s Destruction: Change 
or Continuity?,” in D. R. Schwartz et al., eds., Was 70 CE a Watershed in Jewish History?, 
371–92. See also the extensive discussion by L. I. Levine, The Ancient Synagogue: The 
First Thousand Years (2d edn.; New Haven: Yale University Press, 2005), 530–92. 

40 D. R. Schwartz, “Introduction,” 12. 
41 Ibid., with n. 42, for Schwartz’s reference to the review of this third stage in S. S. 

Miller, Sages and Commoners in Late Antique �Ere� Israel:�A Philological Inquiry into 


